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The Dance of David 
 
Haftorat Shemini 
2 Shemuel 6:1-7:17 
 
The Haftorah’s Connection to the Parashah – Awe of the Holy 
This week’s parashah, Parashat Shemini, describes the dedication of the Mishkan (Tabernacle) 
with its Holy Ark. Similarly, its haftorah describes the ceremony of the return of the Holy Ark to the 
holy city of Yerushalayim, which was to come before the dedication of the Beit Hamikdash – the 
Holy Temple. In the Parashah, Moshe consecrates the Mishkan, the home of the Ark of the 
Covenant (Vayikra 9), while in the haftorah, King David sets out to bring the Ark to Jerusalem. (2 
Shemuel 6:2-5). Both the parashah and its haftorah teach that coming too close to holiness 
without proper awe and respect can be detrimental. In the parashah, Nadav and Avihu where 
killed “when they drew near” to the Ark (Vayikra 16:1-2), while in the haftorah, Hashem killed 
Uzzah when he “put forth his hand to the Ark” (2 Shemuel 6:6-7). 
 
The Dance of David 
“The Israelites brought up the Ark with shouting and the sound of the horn, and David danced with 
all his might girded with a linen ephod” (2 Shemuel 6:14-15). How come David’s uncontrolled 
dance was not considered disrespectful to the Ark, in the same way that Uzzah “put forth his 
hand” and Nadav and Avihu “offered a strange fire” and were killed? Perhaps the underlying 
connection between the parashah and the haftorah teaches us the boundary between going 
overboard in expressing one’s personal way of worship, and excessive restraint that turns off our 
personal, passionate worship of Hashem. When David danced in jubilation for the return of the 
ark, he taught us the proper place to express uttermost excitement for the Holiest of Holy. David 
knew how to dance on the dangerous tightrope between the dance of death and the truest life 
expression. Nadav and Avihu, however, made up their own way of worship, other than what was 
commanded by Hashem. Unbeknownst to themselves, they were motivated and led to their 
sorrowful death by their personal ego. Hashem wants us to express ourselves personally in our 
worship to Him, but only as long as we keep our humility intact. The more originality and creativity 
in our worship of Hashem, the more humility is required of us. David expressed his utter humility 
by changing his majestic clothing into an Ephod – the plain robe worn by a priest as he officiates in 
the Temple (2 Shemuel 6:14). The significance of King David changing out of his royal robes and 
into the spiritual dress reflects his taking off the pomp and distance of his office and re-finding 
inside himself that simple spiritual place of dance. As a king it would be beneath his dignity to twist 
and twirl before the Ark. Yet, “Man sees [what is] before [his] eyes, but G-d sees the heart” (1 
Shemuel 16:7). The change of clothing was an expression of King David breaking through to his 
spiritual core – Hashem – the source of Eternal Life – the very opposite of the external “strange 
fire” with death in its wake.  
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Michal’s Disdain 
“As the Ark came into the city, Michal the daughter of Shaul looked out the window and saw David 
leaping and dancing, and she despised him in her heart” (2 Shemuel 6:16). Michal felt that David’s 
unrestrained dance was unbecoming a king like himself, and especially in front of the Holy Ark 
(Metzudat David, 2 Shemuel 6:16). Moreover, she was embarrassed that her husband, David, 
wasn’t properly dressed as befits a king when the entire people are present. She disdained David 
for his lack of self respect and for “uncovering himself before the eyes of his servants’ handmaids” 
(2 Shemuel 6:20).  
 
Michal Daughter of Shaul 
Michal scolded David for acting as a commoner and lowering his dignity. “Michal the daughter of 
Shaul came out to meet David, and said, how glorious was the king of Israel today, in that he 
uncovered himself today in the eyes of the handmaids of his servants, as one of the low fellows 
shamelessly uncovers himself?” (2 Shmuel 6:20). Michal was called, “the daughter of Shaul,” when 
she scorned King David for exposing himself. Her attitude reflected that of the daughter of a king. 
As an aristocratic princess, she was appalled by David’s undignified behavior. Michal’s father, 
Shaul, was moreover, known for being especially dignified. He was “a choice young man, and 
handsome; and there was not among the children of Israel a goodlier person than he: from his 
shoulder and upwards he was taller than any of the people” (1 Shemuel 9:2). Michal took after her 
father. Just as Shaul was taller and lifted above the people, so too was Michal aloof and preferred 
her husband not to lower himself to the level of regular people. In contrast, David’s greatness is 
that he remained one of the people. He was born a simple sheepherder, and in spite of his success 
and royalty, he remained in his own eyes as one of the simple people. 
 
Children and Exultant Dancing 
David retorted to Michal that he danced before G-d who “chose me over you father… Therefore 
will I play before Hashem, and I will yet be more lightly esteemed than this, holding myself lowly…” 
(2 Shemuel 6:21-22). “And Michal, the daughter of Shaul, had no child to the day of her death” (2 
Shemuel 6:23). What is the underlying connection between Michael’s disdain for David’s dance 
and her childlessness? Perhaps because she was unable to lower herself towards the common 
people, she would also be too self-important to lower herself to the “inferior human beings” that 
children are. Moreover, children learn by example, especially by the example of the expression of 
their parents’ emotions. Rabbi Moshe Weinberg taught that a major reason why children go off 
the derech (leave the Torah way) is because they see their parents bored when the Rabbi speaks, 
or during prayer, yet their Daddy jumps up and down in excitement in front of a football game. It is 
not our words but rather the intensity of our emotions which shape our children. Our sincere 
passion for Torah and mitzvot has a much deeper effect on our children than the most well-
thought out pep-talk. Since Michal didn’t allow David to express his immense happiness for the 
Holy Ark, which served as a prime example of love of G-d to his children, Michal was not worthy of 
having her own children. Dancing in holiness, especially, is a way to connect with children. As we 
hold the child’s hand we are reconnecting to our own inner child that just wants to jump, move, 
skip, hop, and sing praise to Hashem for His miracles.  
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The Boundaries of Tzniut 
In order to master any character-trait, we need to know its proper boundary, by being willing to 
apply its opposite when needed for the sake of Hashem. Avraham’s love of G-d became revealed 
only when he demonstrated his fear of G-d through his willingness to sacrifice his favorite son for 
the sake of obeying Hashem. Rav Tzadok Hakohen explains that there is rectified and un-
rectified tzniut. Michal, daughter of Shaul, despised David for revealing himself in a way that 
looked the opposite of the tzniut she had learned in her father's house. Yet, she did not 
understand that David acted for the sake of Heaven, and Michal was punished with childlessness 
for trying to use tzniut against the honor of Heaven. Her tzniut was the external tzniut of the 
gentiles. Achasverus became angry when Esther entered [and offered herself willingly to him] as 
he thought that this is not the way of tzniut (Yalkut Esther 1056). He did not recognize that Esther 
came before him dressed in Ruach Hakodesh and intended for the sake of Heaven. True tzniut can 
only be manifested when we apply its limitation for the sake of Hashem. Kings and prophets 
descended from Tamar because of her tzniut (Megillah 10b). Yet, her tzniut tzniut was only 
revealed when she dressed up as a harlot on the highway to seduce Yehuda for the sake of Heaven 
(Rav Tzaddok of Lublin, Divrei Sofrim, Likutei Amerim, sign 16). We have to be careful with this kind 
of Torah, as it could be misused to exonerate immodest behavior. Moreover, it is not so simple to 
determine which kinds of actions for the sake of Heaven supersede the boundary of 
accepted tzniut behavior. Evidently, we do not have license to break clear-cut halacha even “for 
the sake of Heaven”. Only in instances where the halacha is unclear, does the spirit and the 
intention play an important role in deciding how to act. 
 


